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1.Swami Dayananda’s method of integrating Vivarna and Bhamati 
methods 
Swami Dayananda Saraswati of the Arsha Vidya lineage is widely recognized as a 
proponent of the Vivarana school because he emphasizes that Brahman is the locus 
(Ashraya) of Avidya. However, he subtly integrated elements from the Bhamati school to 
make the teaching more practical and less plagued by the logical "infinite regresses" that 
sometimes trouble pure Vivarana theory. 

The specific elements he incorporated from the Bhamati school (associated with Vacaspati 
Misra) include: 

1. The Necessity of the Intellect ($Buddhi$) 

In the Bhamati tradition, the mind or intellect is given significant weight as the instrument 
for realization. 

• The Integration: Swami Dayananda emphasized that self-knowledge occurs in the 
intellect. He rejected the idea that liberation is a "mystic experience" or a state of 
samadhi where the mind is absent. Instead, he taught that the Pramana (means of 
knowledge) must operate on the intellect to produce a "clear understanding," a 

https://en.wikipedia.org/wiki/Dayananda_Saraswati_(Arsha_Vidya)
https://www.advaita-vedanta.org/avhp/bhavir.html
https://www.advaita-vedanta.org/avhp/bhavir.html
https://www.exoticindiaart.com/book/details/bhamati-and-vivarana-schools-of-advaita-vedanta-critical-approach-ide816/
https://www.exoticindiaart.com/book/details/bhamati-and-vivarana-schools-of-advaita-vedanta-critical-approach-ide816/
https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://arshavidyacenter.org/swami-talks/swami-dayananda/
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stance very much in line with Bhamati's focus on the role of the individual's mental 
preparation. 

2. Jiva as the "Secondary" Locus of Ignorance 

While Vivarana holds that Brahman is the locus of ignorance, Bhamati argues that the Jiva 
is the locus.1 

• The Integration: Swami Dayananda balanced this by teaching that while Brahman is 
the ultimate substratum, Avidya is functionally operational in the Jiva. He often 
focused on the Jiva's subjective experience—the sense of "I am limited"—as the 
starting point for inquiry, rather than starting with abstract cosmological debates 
about where Maya resides in Brahman. 

3. Emphasis on $Manana$ (Reflection/Reasoning) 

The Bhamati school is known for its heavy reliance on logic and independent reasoning 
($Yukti$) to support scriptural statements. 

• The Integration: Arsha Vidya teachings are famously analytical. Swami Dayananda 
utilized stringent logical inquiry to remove doubts, a process known as Manana. By 
providing "reasons" to support the Upanishadic vision, he adopted the Bhamati 
methodology of using the intellect to "clear the path" for the scripture to work as a 
direct means of knowledge. 

4. Direct Knowledge through the Mind 

A central debate between the schools is whether the mind ($Manas$) can directly grasp 
Brahman. 

• Vivarana view: Only the Mahavakyas (scriptural sentences) can grant direct 
knowledge. 

• Bhamati view: The mind, purified by meditation and reasoning, is the direct 
instrument. 

• The Integration: Swami Dayananda taught that the scripture is the Pramana, but he 
conceded that the mind must be transformed into a "Brahma-akara-vritti" (a 
thought-form that mirrors the infinite). This hybrid view acknowledges the Bhamati 
necessity of a highly refined mental faculty to actually "own" the knowledge 
provided by the Shastra. 

 

Comparison Summary 

https://en.wikipedia.org/wiki/Advaita_Vedanta
https://en.wikipedia.org/wiki/Advaita_Vedanta
https://www.advaita-vedanta.org/avhp/bhavir.html
https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://en.wikipedia.org/wiki/Advaita_Vedanta
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Aspect 
Pure 
Vivarana 

Pure Bhamati 
Swami Dayananda's 
Integration 

Locus of 
Avidya 

Brahman Jiva 
Brahman (Ultimate) / Jiva 
(Functional) 

Primary Tool Mahavakya Mind/Reasoning 
Mahavakya operating via the 
Mind 

Samadhi Not required 
Often 
emphasized 

Not required for knowledge 

 

 

2. Compares the Avaccheda-vada (Limitation Theory) of Bhamati with 
the Pratibimba-vada of Vivarana 

 

Swami Dayananda Saraswati (Arsha Vidya) is primarily identified with the Vivarana school, 
particularly for his stance that Brahman is the locus of ignorance (Avidya-ashraya). 
However, he integrated several pedagogical and logical elements from the Bhamati school 
to create a teaching style that is highly analytical and "intellect-friendly." 

The most notable Bhamati elements in Arsha Vidya include: 

1. The Mind as the Locus of Functional Ignorance 

While the Vivarana school holds that ignorance rests in Brahman, the Bhamati school 
argues it rests in the Jiva (individual soul). 

• The Integration: Swami Dayananda taught that while Brahman is the ultimate 
locus, the individual's mind is the functional locus. He shifted the teaching focus 
toward the Jiva's subjective confusion—the sense of "I am limited"—making the 
inquiry a personal psychological journey rather than an abstract cosmological 
debate. 

2. $Manana$ (Logical Reasoning) as a Primary Tool 

https://tomdas.com/2021/05/08/does-swami-sarvapriyananda-teach-the-same-as-swami-vivekananda-and-sri-ramakrishna-swami-dayananda-swami-satchidanendra-saraswati/
https://www.advaita-vedanta.org/avhp/bhavir.html
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The Bhamati school relies heavily on Yukti (logic) to validate scriptural truths. 

• The Integration: Arsha Vidya is famous for its rigorous logical analysis. Swami 
Dayananda didn't ask students to simply "accept" the Mahavakyas; he used 
Bhamati-style reasoning to prove that anything other than non-duality is logically 
impossible. This makes the teaching process a series of intellectual "aha!" 
moments. 

3. $Avaccheda$ (Limitation) as a Primary Metaphor 

The Bhamati school prefers Avaccheda-vada (Limitation Theory), comparing the Jiva to 
space inside a pot (Ghata-akasa). 

• The Integration: Although he accepted Pratibimba-vada (Reflection Theory), 
Swami Dayananda often preferred the Pot-Space metaphor. He argued that space 
is never "reflected" because it has no form; it is only apparently limited by the pot. 
This helped his students realize that the Self is already all-pervading and doesn't 
need to "return" to a source. 

4. Direct Knowledge through the Refined Intellect 

Bhamati scholars argue that the mind is the direct instrument of liberation. 

• The Integration: Swami Dayananda emphasized that liberation is a mental event. 
He rejected "mystic experiences" or "stopping the mind" (popular in Yogic Advaita) in 
favor of Brahma-akara-vritti—a specific thought-form where the intellect clearly 
sees its own nature as Brahman. 

 

Comparison of Elements 

Feature Arsha Vidya / Swami Dayananda Bhamati Element Used 

Ignorance 
Substratum is Brahman, but the problem 
is in the Mind. 

Jiva as the locus of error. 

Instrument 
The Mahavakya working through the 
Intellect. 

Mind as the primary 
tool. 

https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://hinduism.stackexchange.com/questions/28993/in-pratibimba-vada-which-is-the-jivatman-the-original-or-the-reflected
https://hinduism.stackexchange.com/questions/28993/in-pratibimba-vada-which-is-the-jivatman-the-original-or-the-reflected
http://www.advaita.org.uk/discourses/teachers/dayanandaMoksha_bonnici.htm
https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
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Feature Arsha Vidya / Swami Dayananda Bhamati Element Used 

Metaphor 
Space in a pot is often used over a mirror 
reflection. 

Avaccheda-vada 
(Limitation). 

By blending these, Swami Dayananda moved away from the more "mystical" 
interpretations of Advaita, providing a pedagogical framework where the student's own 
logic and mind are the battlefield where ignorance is defeated. 

 

3.Comparision of methodologies of Arsha  Vidya versus traditional 
schools. 
To provide a comprehensive view, we must look at how each school defines the 
relationship between the individual (), ignorance (), and the means of liberation. 

 

1. The Vartika School (The "Semblance" Method) 

Founded by Suresvaracharya (Shankara's direct disciple), this school is known for its 
radical, uncompromising approach to non-duality. 

• Theory of Appearance (): The is a "semblance" or "false appearance" of 
consciousness. Unlike a reflection, an Abhasa is entirely unreal—like a phantom or 
a snake seen in a rope. 

• Locus of Ignorance: Avidya resides in Brahman alone. There is no "individual" to 
hold ignorance; ignorance itself creates the illusion of an individual. 

• Methodology: 

o Direct Word: It holds that the Mahavakya (scriptural statement) is a direct 
means of knowledge (). 

o Negation: The primary method is Neti-Neti (Not this, not this). By negating 
the appearance (), the student realizes that only the substratum (Brahman) 
ever existed. 

o Samadhi: It rejects the need for Nirvikalpa Samadhi for liberation, as 
knowledge of the "phantom" nature of the ego is sufficient. 

http://www.vicharasagara.com/2015/06/avaccheda-abhasa-and-pratibimba-vada.html
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2. The Vivarana School (The "Reflective" Method) 

Founded by Prakasatman, this is often considered the "orthodox" standard for traditional 
Advaita. 

• Theory of Reflection (): The is a reflection of Brahman in the mind (). Just as a 
reflection of the sun in water is essentially the sun, the is essentially Brahman. 

• Locus of Ignorance: Ignorance rests in Brahman but affects the . 

• Methodology: 

o Sravana as Primary: The systematic inquiry into scriptural words () is the 
direct cause of liberation. 

o Immediate Insight: If a student is perfectly prepared, the "Mirror of the 
Shastra" reveals the truth immediately, like the Tenth Man story. 

o Supportive Roles: Reflection (Manana) and contemplation (Nididhyasana) 
are only used to remove mental obstacles, not to "attain" Brahman. 

3. The Bhamati School (The "Intellectual" Method) 

Founded by Vacaspati Misra, this school places heavy emphasis on the role of the 
individual's mind and logical reasoning. 

• Theory of Limitation (): The Self appears limited by the mind, similar to how space 
is limited by a pot (). There is no "second" entity (reflection); only a false sense of 
boundary. 

• Locus of Ignorance: Ignorance resides in the Individual (). Each person has their 
own ignorance that screens the truth. 

• Methodology: 

o Mind as Instrument: The mind, refined by discipline, is the actual 
instrument that "sees" Brahman. The Mahavakya only provides indirect 
knowledge. 

o Nididhyasana as Primary: Constant meditation () is required to turn the 
"indirect" knowledge of the books into "direct" realization. 

o Preparation: It emphasizes a much longer and more rigorous path of mental 
purification before the truth can be "owned." 

4. The Arsha Vidya Style (The "Pedagogical" Method) 

https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
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Developed by Swami Dayananda Saraswati, this is a modern systematic approach that 
prioritizes "The Means of Knowledge" (). 

• Functional Synthesis: He adopts the Vartika's Abhasa logic to deal with emotions, 
Bhamati's Avaccheda logic for the "I," and Vivarana's logic for the Mahavakyas. 

• Locus of Ignorance: It treats ignorance as a simple cognitive error rather than a 
metaphysical substance. 

• Methodology: 

o Teaching as Pramana: The teacher's words are the mirror. If you don't see 
your face in a mirror, you don't "meditate"; you clean the mirror or change the 
lighting. 

o Fact Ownership: Liberation is claiming a fact (e.g., "I am limitless"), not 
reaching a state. 

o Iterative S-M-N: It uses repeated cycles of listening and logic to ensure the 
knowledge is "functional" in the face of old habits (). 

 

Comparison Summary 

Feature Vartika Vivarana Bhamati Arsha Vidya 

Analogy Shadow/Phantom Reflection Space in a Pot Tenth Man  

Jiva's Reality Totally Unreal 
Identical to 
Original 

Limited 
Original 

Limitless Fact  

Direct Cause Mahavakya Sravana  Nididhyasana Cognitive Inquiry  

Primary 
Faculty 

Negation Reception Meditation 
Intellectual 
"Owning"  

 

4.Publications from Arsha Vidya that explain why Swami Dayananda 
chose to blend these specific elements for modern students? 
 

https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
https://arshavidya.org/home-study-course/
https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
https://arshavidya.org/home-study-course/
https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://avrpt.com/
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To dive into why Swami Dayananda Saraswati synthesized these specific elements, you can 
look into the following publications and archives from Arsha Vidya Research and 
Publication Trust: 

1. "The Teaching Tradition of Advaita Vedanta" 

This is perhaps the most direct explanation of his methodology. He argues that Vedanta is 
not a philosophy to be debated but a Pramana (means of knowledge). He explains why he 
chooses certain logical structures (Prakriyas) from the Bhamati and Vivarana schools 
based on their pedagogical effectiveness for a modern student. 

2. "Public Talks" (Archives) 

In many of his early transcribed talks, he specifically addresses why he moves away from a 
purely "meditation-based" Bhamati approach toward a "word-based" Vivarana approach. 
He explains that for the modern mind, which is prone to seeking "experiences," the 
Vivarana focus on the Mahavakya acts as a necessary corrective. 

3. "Introduction to Vedanta" 

This foundational book provides the rationale for his "Fact vs. Experience" distinction. He 
utilizes the Abhasa-vada logic to show that since the "person" is a semblance, trying to 
give that person an "enlightenment experience" is a logical contradiction. Instead, the 
person must be understood as mithya. 

4. "The Value of Values" 

While this focuses on ethics, the preface and concluding chapters explain the Bhamati-
style preparation required. He details why the "Reflective" (Vivarana) method fails if the 
"Intellectual" (Bhamati) preparation of the mind is ignored. 

 

Summary of the Synthesis 

Swami Dayananda's "Teaching Style" is essentially a clinical application of these schools: 

• Vartika (Abhasa): Used to diagnose and negate the ego. 

• Bhamati (Avaccheda): Used to provide a logical framework for the "I." 

• Vivarana (Pratibimba): Used to deliver the final identity through the scriptural word. 

Would you like me to find the specific list of Arsha Vidya authorized books that compare 
the Bhamati and Vivarana commentaries on the Brahma Sutras? 

https://avrpt.com/
https://avrpt.com/
https://www.google.com/search?q=https://avrpt.com/publications.htm
https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://www.vedastudies.com/the-value-of-values-insights-from-chapter-13-of-the-bhagavad-gita/
https://www.vedastudies.com/the-value-of-values-insights-from-chapter-13-of-the-bhagavad-gita/
https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
https://arshavidyacenter.org/swami-talks/swami-dayananda/
https://arshavidya.org/the-vision-of-the-%E1%B9%9B%E1%B9%A3is/
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5.How did Swami Paramarthananda incorporate methodologies from all 
three schools Vivarna, bhamati and later school 
 

Swami Paramarthananda, following the lineage of Swami Dayananda Saraswati and the 
Arsha Vidya tradition, integrates the various post-Shankara schools of Advaita Vedanta into 
a cohesive, teaching-oriented methodology. Rather than choosing one school as 
exclusively correct, he handles them as varying pedagogical approaches (prakriyas) that 
address different intellectual obstacles of a student. 

His synthesis typically incorporates the three major schools—Vivarana, Bhamati, and 
Vartika (the "later" or original post-Shankara school of Sureshvaracharya)—in the following 
ways: 

1. Integration of the Vivarana School (Pratibimba-vada) 

The Vivarana school, based on Prakashatman’s Pancapadika-vivarana, views the 
individual soul (Jiva) as a reflection (pratibimba) of Brahman in the mind. 

• Methodology: Swami Paramarthananda frequently employs the Reflection Analogy 
(Pratibimba-vada) to explain the relationship between the Original Consciousness 
(OC) and the Reflected Consciousness (RC or Cidabhasa). 

• Purpose: He uses this to show that while the reflection (the individual person) 
appears limited, it has no independent existence apart from the original (Brahman). 

2. Integration of the Bhamati School (Avaccheda-vada) 

The Bhamati school, originating from Vacaspati Misra, often uses the "Limitation Theory" 
(Avaccheda-vada)—the idea that the soul is Brahman "enclosed" or "limited" by the mind, 
similar to space inside a pot. 

• Methodology: Swamiji utilizes the Pot-Space Analogy to help students understand 
that the "individual" is merely a mental enclosure of the infinite. 

• Purpose: This methodology is particularly helpful in his teaching of Sravana 
(listening) to remove the spatial and physical misconceptions students have about 
the Self. 

3. Integration of the Vartika School (Abhasa-vada) 

https://arshavidyacenter.org/swami-talks/swami-paramathananda/
https://id.scribd.com/document/152388339/The-Advaita-Vedanta-Home-Page-Bhamati-and-Vivarana-Schools
https://arshavidyacenter.org/wp-content/uploads/Swami_Paramartha/QA_1_73.pdf
https://arshavidyacenter.org/wp-content/uploads/Swami_Paramartha/QA_1_73.pdf
https://www.yesvedanta.com/swami-paramarthananda/
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Associated with Sureshvaracharya, the Vartika school emphasizes that the Jiva is an 
"appearance" (Abhasa) that is neither real nor a perfect reflection. 

• Methodology: He incorporates this through his focus on Nididhyasana 
(contemplation), where he emphasizes uprooting habitual errors (viparīta bhāvanā) 
and recognizing the "I" as a purely illusory construct. 

• Purpose: By teaching that the ego is a mere appearance, he reinforces the finality of 
knowledge where both the world and the individual "I" are sublated. 

Comparative Framework of His Teaching 

Swami Paramarthananda views these not as competing truths but as interim tools 
(adhyaropa-apavada) to be discarded once the non-dual truth is realized: 

Feature Vivarana Element Bhamati Element Vartika Element 

Model 
Reflected 
Consciousness 
(Cidabhasa) 

Enclosed 
Consciousness 
(Avaccheda) 

Illusory 
Appearance 
(Abhasa) 

Analogy Mirror/Sun reflection Space in a pot 
Rope appearing as 
a snake 

Teaching 
Phase 

Explaining the 
sentient nature of the 
mind 

Explaining the 
omnipresence of the 
Self 

Removing the final 
notion of doership 

Would you like me to explain a specific text, such as the Pancadasi, where he 
demonstrates the use of both the Reflection and Limitation models simultaneously? 

 

 

6.How does Swamiji advocate the cyclic usage of SMN for improvement 
 

In the teaching tradition of Swami Paramarthananda (often affectionately referred to as 
Swamiji), the practice of Sravana, Manana, and Nididhyasana (SMN) is not merely a one-

https://www.advaita-vision.org/tag/paramarthananda/
https://arshavidya.org/tribute-by-swami-paramarthananda/
https://arshavidya.org/tribute-by-swami-paramarthananda/
https://paramarthananda1.rssing.com/chan-32451710/all_p1.html
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time linear sequence but a cyclic, deepening process designed to transform intellectual 
knowledge into an unwavering emotional and experiential reality. 

Swamiji advocates for this cyclic usage through the following key principles: 

1. Removing Layered Obstacles 

Swamiji teaches that ignorance and its effects are removed in stages, requiring repeated 
cycles of SMN to address different levels of the mind: 

• Initial Sravana: Establishes the intellectual framework and introduces the truth of 
non-duality. 

• Subsequent Manana: Addresses new doubts that arise as the student attempts to 
live by the knowledge. 

• Refined Nididhyasana: Focuses on deeper habitual errors (Viparita Bhavana) that 
persist even after intellectual conviction. 

2. The Relationship Between "Knowledge" and "Peace" 

Swamiji frequently points out that a student may have "Jnanam" (knowledge) but lack 
"Shanti" (peace). 

• If knowledge does not translate into emotional strength, Swamiji advocates 
returning to the Sravana-Manana cycle to see where the understanding is "leaking". 

• This cycle continues until the knowledge becomes "sthitaprajna"—firm and 
unshakeable in the face of life's challenges. 

3. Progressive Refining of the "I" 

In each cycle of SMN, Swamiji guides the student to refine their understanding of the "Self": 

• Cycle 1: Identifying as the witness of the physical body. 

• Cycle 2: Identifying as the witness of the subtle mind and its thoughts. 

• Cycle 3: Abiding as the pure, attributeless Brahman, where even the "witness" 
notion is sublated. 

4. SMN as a Lifetime Sadhana 

For many seekers, Swamiji suggests that SMN remains a lifelong discipline. Even for those 
with clear knowledge, Nididhyasana (contemplation) acts as a "mental hygiene" to prevent 
the mind from falling back into worldly patterns (vasanas). 
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The Arsha Vidya Center offers many of Swamiji's lectures that detail this process, 
emphasizing that the "cyclic" nature is what ultimately bridges the gap between the 
classroom and daily life. 

Would you like to explore how Swamiji distinguishes between academic knowledge and 
liberating knowledge within this cyclic framework? 

 
 
7. Swami Paramathananda distinguishes between academic knowledge 
and liberating knowledge within this cyclic framework 
 

In the teaching tradition of Swami Paramarthananda, the distinction between academic 
(information) and liberating (transformation) knowledge is centered on whether the student 
has merely gathered facts or has radically changed their personality and relationship with 
reality. 

Within his cyclic SMN (Sravana, Manana, Nididhyasana) framework, this distinction is 
practically applied through the transition from "indirect" to "direct" knowledge. 

1. Information vs. Transformation 

Swamiji warns that without a willingness to change, scriptural study remains just 
information. 

• Academic Knowledge (Information): This is the ability to advise others, recite 
scriptures, and understand values intellectually. It is often "conveniently forgotten" 
when it comes to personal implementation. 

• Liberating Knowledge (Transformation): This knowledge radically and gradually 
changes one’s personality. It is the "clear understanding" that the ever-evident "I" is 
the non-dual Brahman, regardless of the language or teaching system used. 

2. Paroksha vs. Aparoksha Jnanam 

Swamiji uses the technical terms Paroksha (indirect) and Aparoksha (direct) to further 
clarify this distinction: 

• Paroksha Jnanam (Indirect): Knowledge of a truth that is not yet felt as one's own 
identity, such as "Brahman is the reality". It is similar to gaining knowledge about a 
distant place (like Gangotri in winter) while staying in a different climate. 

https://arshavidyacenter.org/
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• Aparoksha Jnanam (Direct): This is liberating knowledge where the truth is seen as 
one's very self: "I am Brahman". It does not require a "mystic" experience, but rather 
a firm conviction in the intellect that "I" am the non-dual awareness. 

3. The Role of the SMN Cycle 

The cyclic use of Sravana, Manana, and Nididhyasana is what bridges the gap between 
these two states: 

• Sravana & Manana: These stages primarily handle Paroksha Jnanam by building 
the intellectual framework and removing doubts about the teaching. 

• Nididhyasana: This is the "open-ended" stage where the student consistently 
applies the knowledge "I am awareness" to the mind to remove habitual 
identification with the body. 

• The "Stirring" Analogy: Swamiji likens Nididhyasana to stirring sugar into tea. The 
sugar (knowledge) is already there from Sravana, but the "sweetness" (liberation) is 
only tasted when it is thoroughly stirred into the mind through contemplation. 

4. Key Indicators of Liberating Knowledge 

How do you know when knowledge has moved from academic to liberating? Swamiji points 
to "FIR reduction": 

• Frequency of mental perturbations goes down. 

• Intensity of emotional reactions decreases. 

• Recovery time from mental disturbances becomes faster. 

When these indicators improve, it signifies that the knowledge is no longer just a 
"philosophy" but is now operable in your daily life. 

 

https://www.unbrokenself.com/turning-knowledge-into-liberation-tips-for-nididhyasana/

